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Dear saints of Ascension, 
 

The 19th-century philosopher Karl Marx famously wrote that religion “is the opium of the 
people.  The abolition of religion as the illusory happiness of the people is a demand for their true 
happiness” (Critique of Hegel’s Philosophy of Right, 1843).  In other words, religion is a farce.  It 
cannot lead to true happiness.  It might yield the short-term benefit of strengthening the weak-minded 
to carry on, but it is ultimately man’s mistaken invention.  Marxism is godless in all aspects.  It means 
to replace God and His created order with the state and its order.  And because Marxism is godless, it 
never accounts for the Scriptural truth of original sin; hence, the horrific atrocities that follow in the 
wake of Marxist revolution.  Even Marx’s contemporary, Mikhail Bakunin—an avowed anarchist—
recognized that a “dictatorship of the proletariat” was too idealistic… inevitably, one would see a 
“dictatorship over the proletariat” by a one-party totalitarian regime. 

There is a growing affinity for Marxist principles in America.  Much of that emerges from 
within higher academia.  Even public grade schools are relying on Howard Zinn’s bad faith text, A 
People’s History of the United States, which paints every American event through the binary lens of 
Marx’s favorite dichotomy: oppressor versus oppressed.  Whether one finds Marxism appealing 
because he has rejected God or has rejected God because he finds Marxism appealing is superfluous, 
because the philosophy is at its core atheistic.  The void left by rejecting God cannot remain empty—it 
must be filled, and so the Marxist fills it with the state that is supposed to usher in utopia for the 
masses. 
 Godlessness is reason enough to reject Marxism outright.  Yet in society, Christians can live 
among the godless, as long as the godless tolerate Christianity.  But another tenet of Marxism will not 
allow society to exist at all, neither for the Christian nor the non-Christian: as Marx and his colleague 
Friedrich Engels write, they seek the “Abolition of the family!” (Communist Manifesto, 1848).  In fact, 
the duo’s final work, The Origin of the Family (1884), pushes for the abolition of inheritance, private 
education, and monogamy.  In synopsis, they write, “With the transfer of the means of production into 
common ownership, the single family ceases to be the economic unit of society.  Private housekeeping 
is transformed into a social industry.  The care and education of the children becomes a public affair; 
society looks after all children alike, whether they are legitimate or not.”  It’s not difficult to deduce 
how they arrived at this insane fantasy: if religion is a farce, the Bible is nonsense; if the Bible is 
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nonsense, God’s created order is rubbish; if God’s created order is rubbish, we must invent our own, 
better order. 
 Although these principles sound absurd, the 20th century testifies to their willing acceptance and 
gruesome result: hundreds of millions dead, as the likes of Joseph Stalin, Mao Zedong, and Pol Pot 
attempted their Marxist utopias.  Unnervingly, 21st-century America has many influential proponents 
of communist ideals.  Harvard University recently held a “homeschool conference,” co-organized by a 
professor who declared, “the state needs to be the ultimate guarantor of a child’s well-being.  There’s 
just no alternative to that.  …The reason parent-child relationships exist is because the state confers 
legal parenthood….  It’s the state that is empowering parents to do anything with children—to take 
them home, to have custody, and to make any kind of decisions about that” 
(https://www.youtube.com/watch?v=94iXbu7a_HM).  To suggest the state determines the parent-child 
relationship or is the ultimate provider for children is an entirely unscriptural, satanic notion, which 
exalts the state as god and savior.  The provision of children is a parent’s obligation, not the state’s; and 
the parent-child relationship exists under the created order of God, not because of manmade legislation!  
When people espouse an end to the traditional family, beware—I cannot stress this enough. 
 The great Christian apologist G. K. Chesterton writes, “The family may fairly be considered, 
one would think, an ultimate human institution.  Every one would admit that it has been the main cell 
and central unit of almost all societies hitherto, except, indeed, such societies as that of Lacedaemon 
[Sparta], which went in for ‘efficiency,’ and has, therefore, perished, and left not a trace behind” 
(Heretics, 1905).  When God created Adam, He also created the church, for Adam worshiped God; 
when God created Eve, He also created family, for Adam and Eve were married in the command to 
procreate (Ge 2:18-25; 1:26-28).  Forces are at work to destroy these fundamental truths.  The first 
truth of the church, if destroyed, ends in one’s eternal condemnation; the second truth of the family, if 
destroyed, doesn’t necessarily end in one’s eternal condemnation—but know that this is the greatest 
compulsory destruction!  Evil men cannot forcibly destroy your faith that is immaterial, so they seek to 
reorder (forcibly destroy) the traditional family, which is God’s first means of the gospel, for “Most 
certainly father and mother are apostles, bishops, and priests to their children, for it is they who make 
them acquainted with the gospel.  In short, there is no greater or nobler authority on earth than that of 
parents over their children, for this authority is both spiritual and temporal” (Martin Luther, The Estate 
of Marriage; cf De 6:4-7; Eph 6:4). 

As Christians we stridently oppose Marxism because we are for family and for the gospel.  We 
hold a vested interest in our neighbors concerning both their temporal and eternal welfare.  And so we 
declare (through song and conversation) the blessings of God made known through His Scripture: that 
He has given family as the basic order of society to provide for children and impart the gospel, and that 
He has given the gospel because of His great love for the world in Christ. 
 
In His name, 
Pastor Greg 
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The Lutheran Women’s group will meet on 
Saturday, July 18 @ 9:00am to watch the 

District Convention “virtually” with a lunch 
TBA (and with the church’s COVID 

protocols in effect for everyone’s safety). If 
you plan on joining us, please RSVP to 

Cindy Dougherty or Cherri Walker. Thanks! 
 
 

Stewardship 
 God has work for each of us to do according to 
our vocations, and we are to use the resources – the 
gifts – we have from God according to our vocation. 
Examine yourself: giving of your first fruits – does 
your offering come out of your paycheck first, not 
just what’s left over? Are you relying on God’s 
promise to provide for you? Stepping out in faith will 
change your life! Faith does not make things easy, it 
makes them possible. We bring God glory by 
worshiping him, loving other believers, becoming 
like Christ, serving others with our gifts, and telling 
others about him. The Lord takes pleasure in his 
people. During a crisis, especially, I’ve heard we live 
in uncertain times, and it is true. But we also live in 
certain times, certain that a protective and loving 
God stands with us.  
 A quote from Martin Luther: “I have held many 
things in my hands and I have lost them all. But 
whatever I placed in Gods’ hands, that I still 
possess.” Please remember to mail your offerings 
when unable to attend worship services: 

 
610 W Old Hickory Blvd, Madison TN 37115 

 
—Ora Mae Golter 

A Little 
Luther 

 
“In these matters, which 
concern the spoken, external 
Word, it must be firmly 
maintained that God gives no 
one his Spirit or grace apart 
from the external Word which goes before. We say this 
to protect ourselves from the enthusiasts, that is, the 
‘spirits,’ who boast that they have the Spirit apart from 
and before contact with the Word. On this basis, they 
judge, interpret, and twist the Scripture or oral Word 
according to their pleasure. Müntzer did this, and there 
are still many doing this today, who set themselves up as 
shrewd judges between the spirit and the letter without 
knowing what they say or teach. The papacy is also 
purely religious raving in that the pope boasts that ‘all 
laws are in the shrine of his heart’ and that what he 
decides and commands in his churches is supposed to be 
Spirit and law—even when it is above or contrary to the 
Scriptures or the spoken Word. This is all the old devil 
and old snake, who also turned Adam and Eve into 
enthusiasts and led them from the external Word of God 
to ‘spirituality’ and their own presumption—although he 
even accomplished this by means of other, external 
words. …In short: enthusiasm clings to Adam and his 
children from the beginning to the end of the world—fed 
and spread among them as poison by the old dragon. It is 
the source, power, and might of all the heresies, even 
that of the papacy and Mohammed. Therefore we should 
and must insist that God does not want to deal with us 
human beings, except by means of his external Word 
and sacrament. Everything that boasts of being from the 
Spirit apart from such a Word and sacrament is of the 
devil. For God even desired to appear to Moses first in 
the burning bush and by means of the spoken word; no 
prophet—not even Elijah or Elisha—received the Spirit 
outside of or without the Ten Commandments; John the 
Baptist was not conceived without Gabriel’s preceding 
Word, nor did he leap in his mother’s womb without 
Mary’s voice; and St. Peter says: the prophets did not 
prophesy ‘by human will’ but ‘by the Holy Spirit,’ 
indeed, as ‘holy people of God.’ However, without the 
external Word, they were not holy—much less would 
the Holy Spirit have moved them to speak while they 
were still unholy. Peter says they were holy because the 
Holy Spirit speaks through them.” (Smalcald Articles 
III.8.3-6, 9-13, 1537) 
 
 



 
Organizations and people we support: 

 

 
http://www.theedisonschool.com/ 

 
https://www.trinityhope.org/ 

 
http://helpmadison.org/ 

 
https://www.hopeclinicforwomen.org/ 

 
Caring Closet and other programs 

http://www.lstn.org/ 

 
International Health Partners 

http://ihptz.org/ 

 
Seminarian Corey Shaffer and family 

https://www.csl.edu/ 

 
Missionary photographer: Johanna Heidorn 

https://www.lcms.org/heidorn 
 

 
 
SCHOOL PREP HELP: Below is a list of things we could use 
help with ASAP before The Edison School begins the school 
year; please let me know if you're interested in 
volunteering. Also, Thrivent Action Teams are a great way 
to get some of these projects funded! 
 
1. We still have some heavy items that need to be moved 
to the Fellowship Hall for the garage sale: desks and other 
furniture, which will require at least two strong people. 
 
2. The classrooms are nearly done being painted by the 
school, and I think you'll be WOWED by the change. We 
can take the lead in painting the hallways. Will anyone 
volunteer? Let's take our time and do it right. The hallways 
don't necessarily need to be completed by the start of the 
school year. We need people to do wall patching, edging, 
and rolling. 
 
3. We still have work to do on the courtyard decking by 
taking up the old wood and installing the new (the supplies 
are fully paid-for). We also need to consider "topping" the 
stairs down the outside hill with new wood for safe use. 
 
6. We need to move (or remove) the sanctuary speaker 
from the old nursery to the vestibule area. 
 
7. The basement closet full of church records needs to be 
cleaned out with the vital records to maintain re-located; if 
you have insight into what should stay or go, please help. 
 
8. By the yard sale on July 11, we need to organize the sale 
items in the Fellowship Hall; ALSO: if there's anything you 
personally want from the yard sale items, please take 
them now! We could use the room with all that's going on, 
and who knows how much we'll sell... I'd rather an item 
find a home with one of you than be discarded. There's 
lots of bookshelves, filing cabinets, etc. to be had. 
 
Thanks in advance for all your help! -Pastor Greg 
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Facts and Faith: What we know to be true in the face of a pandemic  
 
A Faculty Opinion in the Tradition of Gutachten  
 
WHEN THE COVID-19 PANDEMIC FINALLY COMES TO A HALT, as all things do, both church and state will likely 
look back at these times and acknowledge that some decisions made in an attempt to protect the physical health of 
those entrusted to their care were reasonable, while others were unreason-able. This is to be expected when fallible 
human beings approach the un-known.  

Public officials strive to follow the best scientific and medical advice in establishing policy. We Christians 
ought to be thankful when they carry out their God-given vocation faithfully. At the same time, their decisions may 
be marred by either a lack or an excess of caution, distorted by political motives, or simply limited by inadequate 
advice and knowledge. And, of course, their scope embraces only this-worldly concerns. In our thoroughly 
secularised society, our leaders no longer value the work of the Church. Public worship, reception of the 
sacraments, and pastoral care are deemed non-essential, as leaders focus exclusively on protecting physical (and not 
spiritual) health.  

The Church will therefore assess the evidence and gauge the needs of her people according to different 
criteria. Certainly, Christian pastors and churches must sift through the evidence diligently and wisely in order to 
decide how to apply public policy to their unique situation. In the process there is an ever-present danger of playing 
“armchair scientist”, questioning public policy and thereby trespassing on other people’s vocations (AC 28:13). But 
while respect is due to the experts, the task is made confoundingly difficult by a surplus of conflicting scientific and 
medical opinions, in which context the Christian theologian is merely an amateur.  

Christians, however, are privy to a different kind of knowledge that ap-plies to a different realm. Together 
with the physical, Christians are concerned about spiritual welfare; when the two come into irreconcilable conflict, 
Christians will choose the greater good (Lk. 10:42). Only the Word of Jesus can tell us what this is. For this reason, 
the Church must even be ready, when necessary, to “obey God rather than men” (Acts 5:29).  

As theologians, the responsibility of this seminary faculty is to speak the Word of Christ that is needful for 
us to hear in this situation. Only His Word can tell us what is true beyond all doubt. What we know to be true is 
what Christ tells us. The seminary faculty have received numerous requests for guidance from LCC’s pastors and 
people. The following brief comments are offered as a response to the Church proceeding from this foundation.  
 
A “New Normal”?  
A sober historical perspective is not the exclusive possession of Christian theologians. But as the phrase 
“unprecedented situation” is repeated ad nauseam, those who know history are obliged to question it, recalling the 
count-less epidemics that have plagued the world since the time of the New Testament. Throughout each crisis the 
Church and her ministers have been present with the faithful people in their suffering, offering the succour of 
God’s healing Word and sacraments. What is “unprecedented” in this latest crisis is governments’ side-lining the 
Church’s ministry, locking her doors, and presuming to tell her that live-streaming services is an adequate substitute.  

As our leaders look ahead to our emergence from this crisis, whether they envision a regular, seasonal return 
of a coronavirus pandemic or conquering the disease through an effective vaccine, they repeat a second slogan: we 
must be prepared for a “new normal”. To some extent this is a truism. In many small ways our daily lives will be 
changed irrevocably. Just as SARS led to the ubiquitous dispensers of hand sanitiser and 9/11 meant pocket knives 
would be confiscated at airport security, so COVID-19 will lead to permanent changes in practice and behaviour, 
like high water marks left behind when a flood recedes.  

For crucial reasons, however, Christians must not accede to talk of a “new normal”. Yes, we can recall 
countless recoveries from war and pestilence, and we should remind our world that “this, too, shall pass”. But more 
importantly, we confess that Christ is the Lord of history, “the same yesterday and today and for ever” (Heb. 13:8). 
We know that the Father “who is above all and through all and in all” (Eph. 4:6) holds us in His hand and will not 
let us go (Jn 15:28f.). Clinging to His promises, we must be confident that we will return to the “normal” that He 
has graciously established and wills for us. We must not be tempted to think that the world can no longer 
accommodate the ways and deeds of historic, biblical Christianity, as if the gifts of Christ given out in the way He 
instituted are obsolete and have no place in the “new normal”.  

This exhortation to return to the “old normal” will be applied concretely to the practice of the Lord’s 
Supper below. But the implications are broader. While vulnerable parishioners may choose to wear masks and will 
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be conscientious about keeping their distance from other congregants, we must consider the message of fear and 
doubt conveyed if masks become an ongoing feature of public worship. In some jurisdictions authorities have 
forbid-den singing (or even brass music) on the basis of dubious and disputed evidence that it might spread the 
virus more effectively than speaking. The devil is delighted when he can silence our praise. Here, too, the Christian 
must have confidence that what God has instituted is for our good. Singing His praises is not an optional part of 
worship (Psalms passim; Eph. 5:19).  

One day, of course, there will be a “new normal”. Christ Himself will change all things at His return. The 
world and all that is in it will be burned up and remade (II Pet. 3:10). We, His people, will be called up to meet Him 
in the air (I Thess. 4:17), to process with Him into the eternal banquet. Chris-tians need to maintain such an 
eschatological focus in the midst of what the world around us considers to be an apocalyptic-scale crisis. Neither 
nuclear war nor climate change nor over-population nor pollution nor pandemic will destroy the world or human 
life upon it. Such things will never separate us from the love of Christ (Rom. 8:35). We are not to fear those people 
(or things) who can kill the body but not the soul, but rather to fear the God who can destroy—and preserve—both 
(Mt. 10:28). On That Day He will judge us for our faithfulness in maintaining or abandoning what He has given us 
to do. Until He chooses to do so, we must leave the “normal” in His hands.  

Thus, we ought to be exceedingly cautious in speaking about a “new nor-mal” in regard to how we conduct 
worship in the future. Changes in society are not the norm for the conduct of Word and Sacrament ministry, but 
rather the mandate and institution of Christ to which we are bound at all times to return.  
 
The Virtue and Vice of the Virtual  
It has been often remarked that the present lockdown would have been much harder to take only a decade ago, 
when live-streaming and video-conferencing were the preserve of experts. We can be thankful that from a tiny 
handheld device a pastor can broadcast his proclamation of God’s Word and invite his flock to join him (though 
they are unseen) in prayer and praise. We rejoice that faith, which comes from hearing (Rom. 10:17), can be 
strengthened and preserved in this way.  

But to be content with such limited, virtual access to the grace of God is akin to remaining in the age of the 
Old Testament prophets and demurring with thankless hearts that the coming of Christ in the flesh was wholly un-
necessary. “In many and various ways God spoke to His people of old by the prophets, but now in these last days 
He has spoken to us by His Son” (Heb. 1:1f.). God 
was not content to leave His people with the 
distant word of a prophetic mediator. He chose to 
bridge the gap by coming in the flesh. “And the 
Word became flesh and dwelt [tabernacled] among 
us” (Jn 1:14). In that flesh, Jesus did not stand 
aloof, but entered into the homes of tax collectors 
and sinners, to the great consternation of the 
Pharisees (Mt. 9:10f.). They were concerned about 
contracting impurity or disease from such people. 
But Jesus came precisely in order to bear our 
iniquities and illnesses (Isaiah 53).  

In the foyer of our seminary, a 
reproduction of the Isenheim altarpiece by 
Matthias Grünewald vividly depicts this theology 
by showing Christ on the cross distorted and pock-
marked by the ravages of the plague which was 
afflicting the patients cared for in the monastery 
where it had been installed. At the altar He was 
with them in their suffering. Christ is by no means 
afraid of meeting with us and wants us to have no 
fear in meeting with Him: “Let us then with confidence draw near to the throne of grace, that we may receive mercy 
and find grace to help in time of need” (Heb. 4:16).  

God’s desire to enter into our sin-sick lives through the incarnation of Christ is most vividly enacted in the 
Lord’s Supper. The Sacrament of the Altar is the high point of the Christian Church’s weekly gathering. The 
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preaching of the Word is meant to lead us to the altar, to prepare us for intimate communion with our God, which 
one day will reach its fulfilment when we sit at the eternal banquet table before His very face. As much as live-
streaming can faithfully broadcast the oral Word, it cannot carry out this ultimate function. The Lord’s Supper can 
never be virtual. The Lutheran Reformation fought for the actual Communion of the people in profound 
preference to the mediaeval spectacle of “virtual Communion” by mere observation. The gifts are given from 
mouth to ear and from hand to mouth as through the minister Christ once again enters into the midst of “tax 
collectors and sinners” like us.  

No medium is neutral, as men like Marshall McLuhan and Neil Postman have so convincingly 
demonstrated. For better or worse, screens alter the character of what they present. A medium that is primarily used 
for entertainment, information, or even manipulation can never be a wholly appropriate vehicle for conveying the 
holy things of God. Reverence falls victim when the service is delivered to our televisions and computers, when 
worshippers sit on couches and rightly feel awkward about standing and kneeling, involving their bodies in an event 
that is so obviously not “real”. A one-way medium cannot accommodate the two-way path of worship. 
Proclamation that is not accompanied by prayer, praise, and thanksgiving is as dysfunctional as a heart that pumps 
out but fails to draw back the depleted blood. Thus, while it is obvious that the Lord’s Supper cannot be received 
online, there are good theological reasons to be cautious even in trumpeting the value of virtual preaching.  

Thus pastors will need to be careful not to judge hastily those parishioners who choose not to participate in 
virtual worship and instead hold a physical service of the Word at home. Such concerned consciences may well be 
choosing the better portion. As our churches re-open for public worship, pastors must also be prepared to address 
the opposite problem of those who will choose to continue to worship “virtually” instead of gathering before the 
Lord with the faithful—a catastrophe (in part) of our own making.  

As we implement safety precautions, we must likewise anticipate the un-intended consequences of such 
changes. What message will be conveyed to our children (indeed to all our members) if the pastor preaches and 
presides in a mask and gloves? Do we wish to teach our people that the divine service is dangerous, something to be 
feared? Do we wish to hide the face and hands of Jesus from those who come to Him in weakness and distress? 
What a contradiction it would be to deliver the Aaronic benediction through a mask! If Jesus did not hold back 
from entering the homes of the lowest in society, so too should those who stand in His stead, speaking for Him and 
giving out His Body and Blood, show His gracious face without fear. There will be long-term repercussions if our 
churches introduce new practices in response to this disease, as dreadful and deadly as it has indeed been. Masks 
and physical distancing, whether they are necessary for a time or not, must not become the norm among the family 
of God gathered in their Father’s house.  

 
What Did Our Lord Institute? And What Did He Know?  
The Church’s practice of the Lord’s Supper is normed not by public health directives or individual freedom, but 
rather by Christ’s institution. Note how Paul anchors his instructions to the Corinthian church in faithful delivery of 
this mandate:  
 

23 For I received from the Lord what I also delivered to you, that the Lord Jesus on the night when he was betrayed 
took bread, 24 and when he had given thanks, he broke it, and said, “This is my body, which is for you. Do this in 
remembrance of me.” 25 In the same way also he took the cup, after supper, saying, “This cup is the new covenant in 
my blood. Do this, as often as you drink it, in remembrance of me.” (I Cor. 11:23-25 ESV)  
 

The detailed liturgical instructions of the Old Testament remind us that God is perfectly capable (!) of anticipating 
the contingencies of life among His people. When He wishes, God can provide detailed instructions for every 
circumstance. And yet, in instituting His Supper, the Lord Jesus did what He did, and bade us do what He did. No 
qualifications. He unambiguously com-manded the eating of consecrated bread and drinking from the common cup 
of blessing. The very word “communion” (κοινωνία) means the reception of something in common, both the 
earthly elements and the divine gifts they contain (I Cor. 10:16f.).  

It is tempting in the arrogance of our modern age to think we know so much better than our forefathers. 
We understand how disease is communicated; we can take pictures of viruses and find them on surfaces. This 
arrogance is not entirely justified. Even in the Middle Ages people understood that disease was conveyed from 
person to person and they debated whether or not to hold public services or flee the plague. But in a time of greater 
faith, they tended to trust the Lord.  
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The first century, in which Jesus took bread and wine and instituted their common eating in the Sacrament, 
was also a time of widespread disease. And yet our Lord did what He did. It would be fallacious at numerous levels 
to assert that Jesus would not have instituted the Sacrament as He did if He had only known what plagues we would 
be suffering today. This shocking supposition falters on the fact that far worse and more untreatable illnesses 
ravaged ancient peoples. More importantly, it calls into question both the divinity and the gracious purposes of our 
Lord. Jesus knew how disease was spread; He foresaw every crisis in human history. And yet He instituted for His 
Church a common meal with a common cup.  

To this common meal Christ attached great promises of the forgiveness of sins, life, and salvation. Life, not 
death! Like any good father who would not give a snake to his child when he asks for a fish (Mt. 7:10), our heavenly 
Father does not give us, His children, a meal that will harm us. Luther’s oft-repeated words must be heard again:  

 
We must never regard the sacrament as a harmful thing from which we should flee, but as a pure, wholesome, 
soothing medicine which aids and quickens us in both soul and body. For where the soul is healed, the body has 
benefited also. Why, then, do we act as if the sacrament were a poison which would kill us if we ate of it? (LC 5:68)  

 
When we receive the Lord’s Body into our mouths from the pastor’s hand, when we drink from the common 
chalice, we have nothing to fear.  

The life offered in the Sacrament of the Altar is, of course, a heavenly and hidden sort of life. There is no 
clear Word of Scripture to support the notion that no illness could ever be contracted during the reception of the 
Sacrament. While the Sacrament itself will not harm those who commune worthily, we may possibly be infected by 
those with whom we commune. Christians suffer even while doing good (I Pet. 2:20). God’s purpose in al-lowing 
suffering is not always clear (e.g. Job!). Yet faith accepts that it is better to be faithful to God and receive His gifts as 
He wishes to give them than to say, “no, I know better.” God can work good even in or through suffering (Rom. 
8:28). Throughout history, when war and disease threatened God’s people, they ran to His house and gifts for 
shelter and care, not away from them.  

The world fears death above all because it knows nothing of eternal life. The Christian knows that physical 
death is an enemy overcome by Christ’s resurrection. Death has lost its sting (I Cor. 15:54-57). There are countless 
stories of our Lutheran forefathers continuing to provide pastoral services during the plague, in spite of the 
possibility of becoming infected them-selves. And indeed some died with their people. These faithful and 
courageous ambassadors of Christ teach us that there are some things worth dying for. In the early church, tales are 
told of bishops who had to prevent Chris-tians from seeking martyrdom, volunteering to enter the colosseum. Still 
to-day, Christians continue to meet in places where assemblies are illegal (e.g. the Middle East or China), despite the 
risk of government officials finding and executing them. They count the cost and weigh the risk, but value the 
spiritual benefit more highly. With Paul they know, “For to me to live is Christ, and to die is gain” (Phil. 1:21). 
 
A Family, Not a Crowd  
Public health advice in the current pandemic recognises that families who live under one roof cannot distance 
themselves from one another. They share all things, and if one becomes ill it is likely and unavoidable that others 
will follow. For married couples this is part of the “in sickness and in health” to which they commit themselves. 
Parents gladly suffer with their children—and would suffer in their place, if it were possible.  

When extended families gather, the bubble is expanded. We lay out food on a common table, eating “family 
style”. We may sample something scrumptious from a cousin’s plate, or pass a glass of craft beer from brother to 
brother to taste. There is always some risk of passing germs, but the family bond is more important. Naturally, we 
behave differently with strangers.  

The Bible pictures the Church not as a collection of strangers but as a family, sons of God through 
incorporation into Christ (Gal. 3:26) and brothers and sisters of one another (Heb. 2:11). This new family 
relationship transcends or sometimes even replaces our physical family (Mt. 12:46-50). To say that the Church is our 
family is more than just a sentimental platitude. Our bond with our brothers and sisters in Christ is higher and 
stronger than blood ties, and will persist into the eternal banquet of heaven after family ties are dissolved.  

The Lord’s Supper is thus not a restaurant serving strangers but a family meal. Christ presides as pater familias 
over a table at which His younger brothers and sisters recline. We take holy bread from His hand and drink from 
the cup He offers without fear or scruples, as we would participate in a family meal in our own home. Adopting this 
biblical attitude will lead to an entirely different approach to the holy Sacrament than the world would promote. 
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Is the Science against the Faith?  
In offering a few concluding thoughts on medical and scientific matters, we do not intend to trespass onto territory 
beyond our expertise. But since scientific evidence is often used to call into question the practice of the Lord’s 
Supper as Christ instituted it and the Church has observed it, some comments are necessary.  

Firstly, Christians must avoid the danger of “scientism”, the idea that only science is able to answer the 
important questions of human life. Such a view proceeds from a denial of spiritual realities and posits a purely 
physical ex-planation for all things. Thus, presuming to be true what it simply asserts (begging the question), 
scientism fails to be truly scientific. People fall into this trap when they think that medical science alone can tell us 
how to observe the Lord’s Supper in a safe manner, to the exclusion or diminishing of theological reflection on 
God’s Word.  

Scientism can appear in various guises. Even apart from this pandemic, it arises, for example, when 
churches presume to change the instituted elements (substituting grape juice for wine) in response to medical 
concerns about the physical or psychological dangers of alcohol for some people. Such concerns, while legitimate, 
represent only one field of knowledge. Pastoral care requires consideration of theological realities, including Christ’s 
institution and what is spiritually healthy. Scientism presumes to speak facts in opposition to faith; Christian theology 
acknowledges that there are other truths that must be brought to bear.  

Secondly, even within the realm of medical science difficult conflicts can arise. As important as the fight 
against this pandemic is for public health, there is growing concern about other significant health problems that are 
arising or going untreated. Patients with cancer, for example, have had treatments cancelled or postponed for fear 
of catching the coronavirus in the hospital. The stress of lockdown has led to a spike in mental illness and even 
suicide. Treating one disease has come at the expense of others, and the time finally comes when doctors choose to 
proceed with the more vital care even at risk of patients’ catching the virus. In a similar way, the Church has an 
obligation to offer vital spiritual care to treat the ongoing illness of sin, with its consequent distress and despair, that 
remains deadly serious even during a pandemic.  

Thirdly, it is important to listen to what doctors and scientists are actually saying. For example: scientific 
experiments have demonstrated that the coronavirus can survive for hours or days on surfaces. In theory the disease 
can be contracted by touching these surfaces and carrying the virus to the eyes or nose. There is therefore good 
reason for caution, not touching the face while in public places, etc. But our leaders and the general public regularly 
ignore the qualification medical scientists put on these warnings: touching surfaces is not the usual way in which the 
virus is transmitted; the risk is actually quite minimal. The normal way the virus is transmitted is through airborne 
droplets that are breathed in. The disease cannot be contracted through the skin (even open wounds) or through 
eating food. These facts are relevant to the practice of the Lord’s Supper and indicate that it is (medically speaking) 
far less risky than extended close personal contact.  

Fourthly, then, in the present crisis we must be careful to distinguish be-tween the possible and the 
probable. Once we defend against the most prob-able causes of transmission (through physical distancing), the possible 
causes recede in significance behind countless other risks in life. Thus it is important from a purely human 
perspective to assess risk in a sensible manner. It is quite impossible to hold public worship with zero risk to 
physical health. But not to hold worship entails grave dangers of a spiritual nature. The Church must endeavour to 
minimise risk to physical health; but her primary obligation is to provide such spiritual care.  

Thus, what is most important is to approach the dangers and worries of life from the perspective of faith. 
“If you then, who are evil, know how to give good gifts to your children, how much more will your Father who is in 
heaven give good things to those who ask Him!” (Mt. 7:11). “Fear not, there-fore; you are of more value than many 
sparrows” (Mt. 10:31). God’s perfect love drives out fear (I Jn. 4:18).  
 
The faculty of Concordia Lutheran Theological Seminary, St. Catharines, offer these biblical reflections to 
encourage confidence in God’s goodness and faithfulness to Christ’s mandates as the Church reconvenes for public 
worship.  
 
Rev. Thomas M. Winger, ThD  
Rev. John R. Stephenson, PhD  
Rev. Harold Ristau, PhD  
The Third Week after Pentecost 2020 
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“Jesus, Thy Boundless Love to Me” 
Paul Gerhardt 

LSB 683 / TLH 349 
 

1 Jesus, Thy boundless love to me 
    No thought can reach, no tongue 
declare; 
Unite my thankful heart to Thee, 
    And reign without a rival there! 
Thine wholly, Thine alone I am; 
Be Thou alone my constant flame. 

 
2 O grant that nothing in my soul 

    May dwell, but Thy pure love alone; 
Oh, may Thy love possess me whole, 
    My joy, my treasure, and my crown! 
All coldness from my heart remove; 
My ev’ry act, word, thought be love. 

 
3 This love unwearied I pursue 

    And dauntlessly to Thee aspire. 
Oh, may Thy love my hope renew, 
    Burn in my soul like heav’nly fire! 
And day and night, be all my care 
To guard this sacred treasure there. 

 
4 In suff’ring be Thy love my peace, 

    In weakness be Thy love my pow’r; 
And when the storms of life shall cease, 
    O Jesus, in that final hour, 
Be Thou my rod and staff and guide, 
And draw me safely to Thy side! 

 
 
 

Paul Gerhardt’s great hymn of love to Christ 
first appeared in Crüger’s Praxis Pietatis 
Melica, Berlin, 1653, in sixteen stanzas. It is 
based on a prayer in Arndt’s 
Paradiesgärtlein. John Wesley translated the 
entire hymn, changing the meter, and 
published it in Hymns and Sacred Poems, 
1739, a very excellent production. 
 

 
 
GERHARDT, Paul (1607-1676). In the 
Lutheran church at Luebden in Germany 
there hangs a life-size painting of Paul 
Gerhardt. Beneath it is the inscription: 
“Theologus in cribro Satanae versatus” (A 
divine sifted in Satan’s sieve). That 
inscription may be said to epitomize the sad 
life-story of Germany’s great psalmist. Paul 
Gerhardt was born on March 12, 1607, in 
Gräfenhaynichen, a village between Halle 
and Wittenberg. His father was Christian 
Gerhardt, mayor of the village. He died 
before Paul reached maturity. During his 
youth Paul experienced much suffering 
because of the Thirty Years’ War that was 
raging. From 1622 to 1627 he attended 
school at Grimma. On January 2, 1628, he 
began the study of theology at the University 
of Wittenberg, where he remained until at 
least April, 1642, and then went to Berlin, 
where he became family tutor in the home of 
Andreas Barthold, an attorney. Here in a 
Christian atmosphere his gift of song began 
to develop and bear fruit. Many of Gerhardt’s 
hymns were published in 1648 in Johann 
Crüger’s Praxis Pietatis Melica (q.v.). In 
1651 Gerhardt was called to Mittenwalde as 
provost. When he started his duties of his first 
settled position, Gerhardt was forty-four 
years old. Four years later he married Anna 
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Maria Berthold. Their first child, a daughter, 
died in infancy. The income of the family was 
sparse. Gerhardt also experienced 
unpleasantness because of the jealousy of a 
colleague. In 1657 Gerhardt accepted a call 
to be third assistant pastor of the Church of 
St. Nicholas in Berlin. Here he continued to 
write hymns. Gerhardt was recognized as the 
most popular preacher in the city. Later he 
became known also for his philanthropy. At 
this time there was bitter opposition between 
the Lutherans and the Calvinists. Since 
Gerhardt was not as violent as others in 
condemning the opposition, he gained the 
respect and esteem of many of the leaders of 
the Reformed group, including the Duchess 
Louise. The elector Friedrich Wilhelm the 
Great, a Calvinist, arranged conferences 
between the leading men of both parties. But 
all such attempts failed, and finally the 
elector issued an edict forbidding ministers to 
attack each other’s doctrine and confession. 
Later he required all the Lutheran ministers 
to sign a document compelling them to 
follow the order of the edict. No Lutheran 
minister who wished to remain true to his 
confession could agree to this. Gerhardt 
believed that signing the document would be 
to compromise the faith. He was sick at the 
time, but nevertheless he summoned the 
Lutheran ministers to his bedside and 
admonished them to stand firm and not to 
yield to the demands of the elector. On 
February 9, 1666, Gerhardt was called before 
his own consistory and asked to sign the 
famous document. He was given a week in 
which to consider the matter, but he 
immediately said that he would not sign. 
Gerhardt was then deposed from office and 
even prohibited from conducting private 
meetings for worship in his own house. 

Gerhardt called this his “Berlin Martyrdom.” 
Just before this unfortunate occurrence he 
had lost three of his five children, and now a 
son died, and his wife was seriously ill. 
Petitions from citizens, laborers, the town 
council, and even from the wife of the elector 
led the elector to reinstate Gerhardt on 
January 9, 1667. But the elector had done this 
with the understanding that Gerhardt would 
preach in harmony with the aforementioned 
edict. Under such a condition Gerhardt 
refused. In the same year the elector 
appointed Gerhardt’s successor. As he did 
not take up his work until late in 1668, 
Gerhardt received the income from the office 
until then. After that he was supported by 
charitable members of his congregation. 
Gerhardt’s wife died at Eastertide, 1668. 
Now only a son, aged six, remained. In May, 
1669, Gerhardt was called to the office 
archdeacon of Lübben. Here he labored for 
seven years with success until his death. Paul 
Gerhardt was an excellent pastor and one of 
the best, if not the best, of the hymn-writers 
of the Lutheran Church in Germany. He 
wrote 133 hymns in all. Not even the hymns 
of Martin Luther are used so generally 
throughout the Christian world as are those of 
Gerhardt. More of the beautiful lyrics of this 
sweet singer have found their way into the 
English language than the hymns of any other 
German hymn-writer, and with the passing of 
years their popularity increases rather than 
diminishes. In Gerhardt’s hymns is found the 
transition to the modern subjective note in 
hymnody. He died at Lübben, June 7, 1676. 
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If you’re unable to serve, please find a replacement (due to the pandemic, we have 
volunteers ready to fill-in on Sundays without notice if you are sheltering in place). 

Coffee Half-hour 
July 5: n/a 
July 12: n/a 
July 19: n/a 
July 26: n/a 
 
 

 

The Organist 
July 5: Minae Hayashi 

July 12: Cindy Dougherty 
July 19: Minae Hayashi 

July 26: Cindy Dougherty 
 
 
 
July 5: n/a 
July 12: n/a 
July 19: n/a 
July 26: n/a 

 

July 5 July 12 July 19 July 26
Lector Tom Johnson Trisha LaLumondier Cherri Walker Dennis Anderson
Acolyte Foster Gerson Michael Patterson Foster Gerson Michael Patterson
Elder Phil Weinert Phil Weinert Phil Weinert Phil Weinert

Ushers Phil Weinert & Zach 
LaLumondier

Phil Weinert & Zach 
LaLumondier

Phil Weinert & Zach 
LaLumondier

Phil Weinert & Zach 
LaLumondier

Cantor Mark LaLumondier Tim Hanusa Tim Hanusa N/A

Altar 
Guild

Cindy Dougherty & 
Grace Lehmann & 

Lily Graham

Cindy Dougherty & 
Grace Lehmann

Cindy Dougherty & 
Grace Lehmann & 

Isabella Gerson

Cindy Dougherty & 
Grace Lehmann
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Birthdays 
July 2 Diane Bergeron July 18 Beth Stevens 
July 2 Afkar Elradi July 22 Minae Hayashi 
July 5 Emily Bergeron July 20 Jamie Jones
July 7 Tricia Chaffin July 23 Mark Boggs

July 10 Ian Conner July 23 Foster Gerson
July 11 Steve Boggs July 26 Nathan Gupton
July 11 Tim Hanusa July 26 Jason Mai
July 11 Michael Patterson July 27 Wendy Golter
July 11 Daniel Szusterman July 30 Scott Shaffer
July 15 Brooklyn Deland July 31 Randy Summers
July 15 Katelyn Gupton

 
 
 

Anniversaries  
 July 11 Chris & Julie Fritz  
 July 22 Dan & Beth Newton  

    
    

 
 
 

Baptismal Birthdays 
 

July 7  Amanda Bauch 
July 10 Jocelyn Sutton 
July 13 Erin Langston 
July 22 Deliah Gerson 
July 22 Hattie Pickel 
July 22  Dana Summers 
July 28 Reid Grobengieser 
July 31 Brad Langston 

 
 
 

If a celebration is incorrect or missing, please call (615-868-2346) or email 
(office@ascensionmadison.com) the church office so our records can be updated.  Thanks! 
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JULY 2020 

Sun Mon Tue Wed Thu Fri Sat 
 
 
 
 
 
 
 
 

  1 
 
 

2 
 
10:30 Bible study 
 
7:00 Narcotics 
Anonymous 
 
 
 
 
 

3 4 
 

5 
 
9:00 Online Bible 
study 
 
10:30 Worship w/ 
the Lord’s Supper 
 
 
 
 
 

6 7 
 
6:30 Women’s 
Bible study 

8 
 
 
 
 

9 
 
10:30 Bible study 
 
7:00 Narcotics 
Anonymous 
 
 
 
 
 
 

10 
 
 

11 
 
7:00 Yard sale to 
benefit The 
Edison School 
 

12 
 
9:00 Online Bible 
study 
 
10:30 Worship 
 
 
 
 
 
 

13 
 

14 
 
6:30 Women’s 
Bible study 

15 
 
 
 

16 
 
10:30 Bible study 
 
7:00 Narcotics 
Anonymous 
 
 
 
 
 
 

17 
 

18 
 
9:00 LWML 
District 
Convention 
viewing 

19 
 
9:00 Online Bible 
study 
 
10:30 Worship w/ 
the Lord’s Supper 
 
 
 
 
 

20 
 

21 
 
6:30 Women’s 
Bible study 

22 
 

23 
 
10:30 Bible study 
 
7:00 Narcotics 
Anonymous 
 
 
 
 
 
 

24 
 

25 
 

26 
 
9:00 Online Bible 
study 
 
10:30 Worship  
 
 
 
 
 
 

27 
 
Pastor’s 
Continuing 
Education 
Conference @ 
ALC 

28 
 
Pastor’s 
Continuing 
Education 
Conference @ 
ALC 
 
6:30 Women’s 
Bible study 

29 
 
Pastor’s 
Continuing 
Education 
Conference @ 
ALC 

30 
 
10:30 Bible study 
 
7:00 Narcotics 
Anonymous 
 
 
 
 
 
 

31  
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The mission of Ascension 
Evangelical Lutheran Church is to 
connect people to the one true 
God—Father, Son, and Holy 
Spirit—so that they may come to 
know and believe they are saved for 
eternal life by grace alone, through 
faith alone, in Christ alone. 

 
Rev. Greg Bauch, Pastor 
610 W Old Hickory Blvd, Madison TN 37115 
 
Church Office: (615) 868-2346 
Office email: office@ascensionmadison.com 
Pastor Greg: (904) 553-7066 
Pastor’s email: pastorgregbauch@gmail.com 
website: www.ascensionmadison.com 
 
Sunday School & Bible Study at 9:00am 
Coffee Half-hour at 10:00am 
Worship at 10:30am 
 
 
 

Please email newsletter submissions to office@ascensionmadison.com one week 
before the 1st of the month. 

 
Please email all weekly bulletin announcements for the upcoming Sunday to 

office@ascensionmadison.com by Wednesday. 
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